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Ngayogyakarta Hadiningrat Sultanate is a sovereign kingdom after the 

Giyanti Treaty of 1755, which has gained international recognition. 

The problems of the leadership of the Sultanate surfaced when the 

Sultan issued the Sabda Raja and Dhawuh Raja which contradicted  

the paugeran (rules). The purpose of this study is to find the concept of 

leadership of the Ngayogyakarta Hadiningrat Sultanate in the context 

of the Unitary State of the Republic of Indonesia. The method of this 

research is normative legal research completed with field research in 

the form of interviews with related parties. Sources used are primary 

legal material in the form of laws, as well as regulations and secondary 

legal material in the form of literature that is relevant to the object 

under study. This research uses a historical approach and statute 

approach and  descriptivequalitative analysis. The results show that the 

concept of Ngayogyakarta Hadiningrat Sultanate leadership, which at 

the same time is the Governor of DIY in the NKRI context  has the 

capacity to "restore", "strengthen", and "direct" the privileges of DIY 

through strengthening the values of the Sultanate that could support 

the concept of mixed government; monarchy, democracy and 

transcendence.  
 

Key words: leadership, Ngayogyakarta Sultanate, NKRI (Unitary State of the 

Republic of Indonesia).  
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Introduction 

 

The monarchy or royal government system is the oldest system in the world. At the beginning 

of the 19th century, there were more than 900 royal thrones in the world, which were then 

reduced to 240 at the beginning of the 20th century. In the 8th decade of the 20th century, 

only 40 thrones remained, such as England, Malaysia, Thailand, Japan, Brunei Darrusalam 

(Kailitz, 2013). Of these, only four countries have absolute monarchic rulers and the rest are 

limited to the constitutional system. (Abdul Hamid, 2016). Meanwhile, Alferd Stepan also 

divided the monarchy system into 3 types namely "ruling monarchy," "constitutional 

monarchy" and "democratic paliamentary monarchy" (Alferd Stepan, et al, 2014). 

 

The entry of Ngayogyakarta Hadiningrat Sultanate into the Unitary State of the Republic of 

Indonesia, the position of the Sultanate is no longer a political institution, but rather an 

institution that maintains the values of cultural traditions so that what becomes the 

Ngayogyakarta Sultanate's identity remains sustainable. The issue arose when there was a 

change in the fatsoen of the throne change at the Ngayogyakarta Hadiningrat Sultanate, after 

the release of Sabda Tama, Sabda Raja and Dhawuh Raja, which among others raised the 

crown princess, namely Queen Pembayun to Gusti Kanjeng Ratu Mangkubumi Hamemayu 

Hayuning Bawono Langgeng Ing Mataram and removed the title of Khalifatullah. Up to date, 

the change of the throne has always been guided by the Paugeran (rules) of the Sultanate 

which has been maintained for almost three centuries (Bayu Dardias, 2016). As a result of 

changes in the fatsoen turn of the throne, conflicts have been caused  both inside and outside 

of the Ngayogyakarta Sultanate. If the conflict is not resolved properly it is possible that the 

existence of the Ngayogyakarta Sultanate will experience a severe crisis. Related to the 

Ngayogyakarta Sultanate leadership, the tradition of changing power is to adopt a patriarchal 

system, where men are entitled to inherit the leadership of the Sultanate. This  process   

explains why the Sultanante of the Ngayogyakarta has never  once  had a female king 

(Sartika Intaning Pradani, et al 15).  

 

Meanwhile,  as the head of government (Governor of DIY),  the Sultan has an obligation to 

encourage universal values in accordance with the constitution and legislation in force. 

Among these values  is the appreciation of democratic values and human rights. Related to 

leadership, the principle of values in the constitution is to provide equal opportunities for all 

citizens to be able to participate in politics.  All citizens, regardless of sex,  become 

government leaders. (Article 27 (1) and Article 28 D (3) of the 1945 Constitution) 

 

The emergence of Law No. 13 of 2012 in lieu of Law No. 3 of 1950, actually is evidence that 

the Sultanate of Ngayogyakarta Hadiningrat succeeded in subjugating the state (in this case 

the central government) who had tried to "undermine" the position of the Sultan when he 

tried to introduce the discourse of democratic mechanisms in the governor's election system 
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during the SBY administration (Bayu Dardias, 2009). Therefore, an urgent issue to raise in 

this study is how the Ngayogyakarta Hadiningrat Sultanate leadership concept works in the 

context of the Unitary State of the Republic of Indonesia? 

 

Research Method 

 

This research is carried out using  normative legal research, completed with field research in 

the form of interviews with related parties. It uses primary legal material in the form of laws 

and regulations, and secondary legal material in the form of literature that is relevant to the 

object under study. This study uses a historical approach and statute approach and analyzed 

descriptive qualitative analysis. 

 

Discussion 

The Concept of Ngayogyakarta Sultanate Leadership 

  

 The Kraton policies or commonly called paugeran states  regulate on when the king may be 

replaced, who has the right to replace, how to guide or how to choose a replacement and must 

assess the criteria required to become the king and who has the authority over the 

arrangement and implementation of the replacement of the King (Susilo Harjono, 2013). 

Various succession models of Yogyakarta Sultanate have coloured a very unique historical 

journey (Interview with GBPH Prabuningrat, 16 March 2019). 

 

At the change of the king's throne mentioned above, as found in the Chronicle (babad) 

literature, oral information has always continued to connect  generations and make a balance 

marked by the mokswa of the word (sabda) (= logos, words) and palon (= cosmos, natural 

order), chaotic phenomena, normative chaos, marked by the phenomenon of loss, for example 

kali ilang kedunge (concerning physical momentum), pasar ilang kumandange (social / 

economic momentum), wong wadon ilang wirange (concerning moral issues) (Damardjati 

Supadjar,1999). 

 

The power of the Ngayogyakarta Hadiningrat Palace was founded by Prince Mangkubumi in 

1775, designed on the basis of Javanese and Hindu culture with renewal based on Islamic 

teachings and values. Mangkubumi's power to become Sultan Ngayogyakarta Hadiningrat, in 

the Chronicle of Mangkubumi is likened to a hero in the Qur’an, namely Yusuf, Surah Yusuf, 

which is rather freely adapted from the story of Joseph in Egypt as mentioned in the 12th 

verse of the Qur'an. (M. C. Ricklefs, 2002). Power in Javanese understanding  is all forces 

that claim to be nature; power is an expression of formless divine energy that always 

creatively permeates the entire cosmos. (Jandra, 2007). Therefore, to the king's wishes, the 

people can only answer "ndherek ngarsa dalem" (it's up to the king's will). Such great power 

is said to be, “Wenang  wiseso ing sanagari” (supreme authority in all villages). The king's 
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will is the will of God, the king's words are the truth, or known as the Word of Pandita Ratu. 

"The highest power in the whole country comes from three kinds of revelations, namely the 

revelation of Nubuwah who put the king as God's representative; the revelation of the law 

that put the king as a source of law with the authority of Murbamisesa, his position as the 

Murbawisesa, or Supreme Ruler, resulted in the king having unlimited power.   None of his 

decisions should  be challenged, because they are considered as God's will; and the revelation 

of the territory that placed the king as the ruler to give pandam pangauban means to give light 

and protection to his people (Djoko Dwiyanto, 2009). 

 

The essence of traditional governance is the incumbent as the personification of the oneness 

of the community. Oneness is itself an important symbol of power (Benedict Enderson, 

1991). Thus the king's authority is Ngarso Dalem Sampeyan Dalem Ingkang Sinuwun 

Kanjeng Sultan Hamengku Buwono Senopati Ing Ngalogo Ngabdurrahman Sayidin 

Panotogomo Kalifatullah. Therefore the Javanese concept of power determines that absolute 

power must be for the welfare of the people, and vice versa so that the king can carry out his 

duties and functions well, then the people also have obligations that must be carried out, thus 

between the king and the people the principle of jumbuhing kawulo-gusti (where people and 

kings meet) or the term Zoetmoelder "manunggaling kawulo Gusti", the union of the people 

with their king, can also be interpreted as the unification of people with God or God present 

in humans (Damardjati Supadjar, 1999). 

 

In Java, the position of king is most often validated by proving continuity. The relationship, 

whether blood or experience is similar, with a great predecessor allowing a person to be 

illuminated by the aura (majesty rays), which makes it a chain of continuity. Trahing 

Kusuma, rembesing madu, wijining tapa, tedaking andana warih (flower derivatives, honey 

chrysanthemums, ascetic seeds, noble descendants are traits of grand and immaculate 

ancestors (Soemarsaid Moertono, 2018). 

 

The power of the Javanese king is more transcendental and supernatural in nature, and 

automatically the king's authority is also supernatural or adiduniawi and spiritual. In the 

concept of kejawen, power has a mechanism, it is autonomous, cannot be intervened in by 

humans and contains great mysteries and is divine. A person may wish, try, and fight for 

power, but all are relative because God has set it alone and determined to whom that power 

will be conferred. It has nothing to do with someone's assessment of being appropriate or 

inappropriate, good or bad, because someone who gets power will deserve it, and at the same 

time will be good.  

 

Furthermore, Musa Asy'arie said that: "In Islamic thought, power is seen as sacred as a 

manifestation of the power that is in the heavens, a mandate of Allah bestowed upon someone 

who will be accounted for in the hereafter. Power should not be requested, pursued, let alone 
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contested. The Qur'an states that tu'izzu man tasya 'wa-tidhillu man tasya' glorifies who He 

wants and denigrates who He wants. Therefore, what matters in Islamic authority is religious 

normative eligibility. On the other hand, power in Islam is a trial and a test of one's faith 

whether he is able to carry out God's commands or not, especially when power comes into 

contact with worldly problems and interests that provide momentary pleasure. This is where 

the struggle for faith and worldly guidance takes place strictly. Not infrequently the rulers, 

kings and sultans set a double standard in carrying out Islamic teachings, by accommodating 

various worldly interests that tend to be contrary to religious doctrine” (Lailatuzz Zuhriyah, 

2013). 

 

 The practice of electing leaders as stated by Al-Mawardi is relevant to an idea about Islamic 

values as a guide to  life in general; the basic concept of sharia values as a foundation in 

national life and state life, where the orientation is to realise the nature of life in religion 

through maqâshid al-syarî`ah. Islam as al-din has provided the foundations of Muslim life 

through the Qur'an and Sunnah. Both of these contain the values of the guidance of human 

life, including in carrying out sharia for Muslims. Shari'ah in the perspective of terminology 

is a "way." While in isthilâhî, it is interpreted as a way to get to Allah SWT (Absori et al. 

2016). 

 

The point is to use a prophetic paradigm in every state process, including the election of 

leaders. The prophetic paradigm is based on the epistemology assumption, that is, relative 

morality is the result of creation and the will of absolute reality and norms of morality; the 

supposed reality (sollen) created by the will of the authorities through the messenger with 

values / epistemological ethos in the form of a combination of community reality and the 

values of revelation (Khudzaifah Dimyati, Absori, 2017). But the obedience of the people to 

him will be lost, which makes the Caliphate also disappear, if the following things happen: 

"The Caliph or Imam loses fairness, indulges in lust, and commits munkar; The Caliph or 

Imam loses mental or physical health (for example, loss of mind, vision, taste, smell); The 

Caliph or Imam becomes a prisoner or his power is seized by the sultan or emir who makes 

his independence lost. (Syafruddin Syam, 2017). Therefore, when Sultan HB X issued Sabda 

Tama, Sabda Raja and Dhawuh Raja which contradicted the Law (paugeran) of the 

Yogyakarta Palace, it caused a great shock both inside the Palace and in the people of 

Yogyakarta. If related to the customary law tradition (Aboriginal Law Tradition) as described 

by Nandang Sutrisno (1996): “…Therefore, law, which is manifested in tradition, must be 

passed on from one generation to the next generation to ensure stability. Although the change 

can be justified, the change itself must pay attention to the concept of time. In the process of 

change, the community must respect the past, because the past, according to customary law, 

is normative” (Goldsmith, 2017). 
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DIY leadership in the frame of the Unitary State of the Republic of Indonesia 

 

The essence of a unitary state is a state whose sovereignty is not divided, or in other words, a 

state whose central government power is not limited because the constitution of a unitary 

state does not recognise the existence of a legislative body other than a central legislator 

(Ni'matul Huda, 2014). Indonesia is a Unitary State in the form of a Republic. The 

constitution is used as the highest order because the constitution describes positive law at the 

highest level in deciding everything that must be based on law. The issuance of Law No. 12 

of 2013 concerning the Privileges of DIY in principle is an order of Article 18 B (1) - the 

1945 Constitution must be a reference for the Regional Government of DIY as a consequence 

of the principle of a unitary state which must comply with one State Constitution (Hans 

Kelsen, 2012). 

 

Considering that the Unitary State of the Republic of Indonesia is a constitutional state and a 

democratic state, democratic values must not be ignored because there is no way that a 

monarchical system will collide, either with the constitution or with democratic values. The 

term monarchy in the context of DIY is a symbol of Javanese culture, not a political 

monarchy, because the DIY Government applies all the principles of democracy and its 

administration like other provinces in Indonesia (Hotman Siahaan,  2013). 

 

History has proven that the start of DIY introduced representative democracy, through the 

formation of the Regional Indonesian National Committee (KNID) in early September 1945, 

which was later changed to DPRD Yogyakarta on May 18, 1946. (Tri Yuniyanto, 2010). In 

1951, the first regional elections in Indonesia were held in DIY. The new national elections 

took place in 1955. Since the presence of a democratically elected legislative body, DIY is 

categorised as a province that adheres to the electoral autocracy system. HB IX at the DPRD 

session on 20 October 1952, rejected the decision to place it higher than the regional 

legislative body. According to HB IX, the executive and legislative body must be balanced 

and equal so that the legislative body can carry out its control functions to the executive. 

Only in this way can the process of democratisation run smoothly and bring benefits to the 

people of DIY. Therefore, when talking about the leadership of the Sultanate of 

Ngayogyakarta Hadiningrat, who is also the Governor of Yogyakarta, besides having to obey 

the Sultanate party that has lasted for almost  three centuries, it must also comply with Law 

No. 13 of 2012 concerning the Privileges of DIY as a consequence of being obedient and 

subject to the state in this case the 1945 Constitution of the Republic of Indonesia NRI and 

Perdais as a derivative. This is related to filling the Governor's position regulated in Perdais 

No. 2 2015. (Cornelis Lay, 2008). 

 

DIY Regional Government consists of the DIY Regional Government,  DPRD DIY, and the 

DIY Regional Government is led by the Governor.  The position of the Governor of DIY is 
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different from the Governor of other provinces in Indonesia because in addition to holding 

compulsory governmental affairs,  select governmental affairs, plus holding privileged 

affairs, so it must submit to the constitution (1945 Constitution) as a consequence of the 

unitary state, the Regional Government Law and DIY Privileges Act and DIY Special 

Regulations as a derivative of Law No. 13 of 2012. Filling out the position of Governor of 

DIY through the stipulation by the DPRD DIY, within the Republic of Indonesia due to 

historical factors such as the proposal and the Charter granted by Sukarno on 19 August 1945 

and obtained its legality through Law No. 13 of 2012 concerning DIY Specialties (Aidul 

Fitriciada  Azhari, 2017).  

 

The position, function, duties and authorities of DPRD DIY are regulated in Law No. 13 of 

2012, Law No. 23 of 2014 and DPRD DIY Regulation Number 1 of 2014. DPRD DIY is 

elected through general elections, as are other regions in Indonesia. In most democracies, 

elections are considered a symbol, as well as a benchmark, of democracy. Democratic 

governance is needed to protect citizens from the use of despotic political power, whether it is 

monarchy, aristocracy or other groups (David Held, 2004). In the case of the Special Region 

of Yogyakarta, the theory of mixed government between the monarchy (Sultan Hamengku 

Buwono as the reigning king) and the DPRD as the regional legislative body elected through 

the general election gained legitimacy to become a DIY regional government that was 

different from other regions. There is a division of powers between the DPRD and the 

Governor, mainly related to the making of Perda and Perdais and the budget (APBD) (Aidul 

Fitri, 2019) There are checks and balances between the two institutions so that there is no 

accumulation of power which results in the centralisation of power or the autocracy of power.  

 

Substantially, the special features of DIY must be demonstrated by the strengths of the values 

of the past, present and future of DIY. Thus, historically, philosophically and juridically the 

leadership of the Sultanate, who is also the Governor of DIY must have the capacity to 

"restore", "strengthen", and "direct" the special features of DIY. According to Peter Carey 

(2019), Ngayogyakarta Hadiningrat Sultanate must be maintained because it is an invaluable 

legacy. Even the wise choice of Sri Sultan Hamengku Buwono IX has made the 

Ngayogyakarta Hadiningrat Sultanate  possess a special position and recognition from the 

State. In the leadership of democracy in DIY it possesses a strong foundation of Javanese 

philosophy which is based on the value of harmony features such as hamemayu hayuning 

bawana, the spiritual-transcendent principle (sangkan paraning dumadi), the principle of 

democratic leadership (manunggaling kawulo Gusti) and the principle of togetherness (the 

throne for the people). For the current context, as Peter Carey put it as follows: "The throne 

for the people" for the current context is that the King is able to set an example, give a good 

example of how we live wisely, because if not, there is no future for society, the world 

changes so quickly. Therefore the future leadership of DIY is one that has the capacity to 

"restore," "strengthen," and "direct" the privileges of DIY through strengthening the values of 
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the Sultanate that can support the mixed government concept of monarchy, democracy and 

transcendence.  

 

Implications 

 

The results show that based on historical, philosophical and juridical backgrounds the 

concept of Ngayogyakarta Hadiningrat Sultanate leadership,  also the Governor of DIY in the 

NKRI context is to have the capacity to "restore," "strengthen," and "direct" the privileges of 

DIY through strengthening the values of the Sultanate, which can support the concept of a 

mixed government of monarchy, democracy and transcendence. Monarchy because the 

replacement of the Sultanate's throne is hereditary, without leaving the family meeting, 

democracy because the Sultan who reigns at the same time as the Governor of Yogyakarta to 

realise democratic governance side by side with the DPRD elected through general elections, 

the division of power between the Governor and the DPRD, checks and balances to avoid 

power accumulating in one hand and transcendence due to the decision process of the king 

who reigns besides the presence of a Consultation of the Sultanate family, implicitly or 

explicitly attached to transcendent values as heirs of the Islamic Mataram Kingdom and 

valuable Javanese culture. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

http://www.ijicc.net/


    International Journal of Innovation, Creativity and Change.  www.ijicc.net  

Volume 10, Issue 2, 2019 

 

285 

 

 

 

REFERENCES 

 

Abdul Hamid, Teori Negara Hukum Modern, Bandung : Pustaka Setia, Cetakan ke-1 , 2016 

Aidul Fitriciada Azhari, Rekonstruksi Tradisi Bernegara Tradisi Bernegara Dalam UUD 

1945. Yogyakarta: Genta Publishing, 2014 

__________________, Tafsir Konstitusi : Pergulatan Mewujudkan Demokrasi di Indonesia, 

Yogyakarta : Genta Publishing, 2017 

____________________,2019, Mekanisme Checks and Balances dan Budaya Konstitusional, 

Tanpa Tahun.dalam “Memperkuat Peradaban Hukum dan Ketatanegaraan Indonesia”. 

 Benedick R. OG. Anderson , Language and Power Eksploring Political Culture in Indonesia 

: New York : Cornell University Press, 1991. 

David Held, Democracy and the Global Order : From the Modern State to Cosmopolitan 

Governance, terjemah Damanhuri, Yogyakarta : Pustaka Pelajar, 2004 

Dicey, A. V. Introduction to the Study of the Law of the Constitution (Mc Millan and CO., 

Limited St. Martin’s street, London, 1952, Penerjemah Nurhadi, Bandung :  Nusamedia, 

2014 

Djoko Dwiyanto, Kraton Yogyakarta Sejarah, Nasionalisme & Teladan Perjuangan , 

Yogyakarta : Paradigma, 2009 

Drajat Suhardjo, Mengaji Ilmu Lingkungan Kraton, Yogyakarta : Safria Insania Press, 2004 

Hans Kelsen, Introduction to the Problems of Legal Theory (Clarendon Press- Oxford), 

penerjemah Siwi Purwandari, Pengantar Ilmu Hukum, Bandung : Nusa Media,2012 

Kuntowijoyo, Paradigma Islam, Interpretasi untuk aksi, Yogyakarta : Tiara Wacana, 2017 

Mark R. Woodward, “Islam Jawa Kesalehan Normatif Versus Kebatinan, “, Yogyakarta, 

LKiS, 1999. 

Miriam Budiardjo, Dasar-Dasar Ilmu Politik, Jakarta : Gramedia, 2008 

Musa Asy’arie, NKRI, Budaya Politik dan Pendidikan, Yogyakarta : LESFI, 2005 

M. Jandra, “Pergulatan Islam dengan Budaya Jawa yang Tercermin dalam Naskah Serat 

Puji I” dalam Khasanah Budaya Kraton Yogyakarta, ed. Tashadi, Mifedwil J. 

(Yogyakarta: IAIN Sunan Kalijaga Yogyakarta Bekerjasama dengan Yayasan 

Kebudayaan Islam Indonesia, 2001 

http://www.ijicc.net/


    International Journal of Innovation, Creativity and Change.  www.ijicc.net  

Volume 10, Issue 2, 2019 

 

286 

 

 

 

________, Model Kehidupan Masyarakat dalam Khasanah Budaya Kraton Yogyakarta, 

Yogyakarta : YKII-UIN Sunan Kalijaga Yogyakarta, 2007 

M. C. Ricklefs, Yogyakarta di bawah Sultan Mangkubumi 1749-1792, terjemahan Hartono 

Hadikusumo (Yogyakarta : MATABANGSA, 2002. 

Jandra, Model Kehidupan Masyarakat dalam Khasanah Budaya Kraton Yogyakarta, 

Yogyakarta : YKII-UIN Sunan Kalijaga Yogyakarta, 2007 

Ni’matul Huda, Desentralisasi asimetris dalam NKRI, Bandung : Nusamedia, 2014. 

Soemarsaid Moertono, Negara dan Kekuasaan di Jawa Abad XVI-XIX, Jakarta : Gramedia, 

Cetakan ke-2, 2018 

Suryo Sakti Hadiwijoyo, Daerah Istimewa Yogyakarta dalam Sistem Ketatanegaraan 

Indonesia, Yogyakarta : Graha Ilmu, 2013 

Tri Yuniyanto,  Daulat Raja Menuju Daulat Rakyat-Demokratisasi Pemerintahan di 

Yogyakarta, Solo : Cakrabooks, 2010 

Zoetmulder, P. J. 2000. Manunggaling Kawulo Gusti: Pantheisme dan Monisme dalam Satra 

Suluk Jawa, Terjemahan Dick Hartoko. Jakarta: Kerjasama Perwakilan Koninlijk 

Instituut voor Taal-, Land-, en Volkenkunde dengan LIPI bersama Gramedia Pustaka 

Utama. 

Triwahyuningsih, Wawancara dengan Peter Carey, 6 Maret 2019 pada International 

Symposium on Javanese Studies and Manuscript of Keraton Yogyakarta, 5-6 Maret 

2019, Royal Ambarukmo Yogyakarta 

_____________, Wawancara dengan GBPH (Gusti Bendara Pangeran Haryo)  Prabukusumo, 

16 Maret 2019 

____________, Wawancara dengan sekretaris Komisi A DPRD DIY, 27 Mei 2019 

Journals 

Absori  (at, al), Transformation Of Maqâshid Al-Syarî’ah (An Overview of the Development 

of Islamic Law in Indonesia), Al- al-Ihkâ  Vol.11 No.1 Juni 2016 

Alferd Stepan, Juan J. Linz, dan Juli F Minoves. Democratic Parliamentary Monarchies. 

Journal of Democracy 2014;25:36-37 

Bayu Dardias,  Menyiapkan Sultan Perempuan:  Legitimasi Langit dan Efektivitas Rezim  

Sultan Hamengku Buwono X, Jurnal Masyarakat Indonesia, Vol 42 (1), Juni 2016, hlm. 

http://www.ijicc.net/


    International Journal of Innovation, Creativity and Change.  www.ijicc.net  

Volume 10, Issue 2, 2019 

 

287 

 

 

 

33   http://bayudardias.staff.ugm.ac.id/wp-content/uploads/2017/02/Bayu-Dardias-

2016-menyiapkan-sultan-perempuan-legitimasi-langit-dan-kekuatan-regim-sultan-

emengkubuwono-x.pdf 

___________, Yogyakarta in Desentralized Indonesia : Integrating Traditional Institution in 

Democratic Transition. Jurnal Ilmu Sosial dan Ilmu Politik, 13 Nomor 2, November 

2009, hlm. 190-203 

Ben-Ami Shillony, Will an empress save the Japanese monarchy?, Discussion Paper, The 

Suntory Centre 

Suntory and Toyota International Centres for Economics and Related Disciplines London 

School of Economics and Political Science hlm. 1-2 

Cornelis Lay, et.al., “ Keistimewaan Yogyakarta, Naskah Akademik dan Rancangan Undang-

Undang Keistimewaan Yogyakarta”, Monograf on Politic & Government Jurnal  

Jurusan Ilmu Pemerintahan Fisipol UGM    dan Program S2 politik lokal  dan otonomi 

daerah, Vol. 2, No. 1, 2008 

Emilianus Yacob Sese Tolo, Dari Otokrasi ke Demokrasi : Menyibak Sejarah dan Survitalitas 

Demokrasi Ala DIY, Humaniora, Vo./25, No. 3 Oktober 2013 : 270-280 

How The English Monarchy Began, http://royalcentral.co.uk/blogs/how-the-english-

monarchy-began-5968 , diakses 14 Juni 2019 

Ismu Gunadi Widodo, Sistem Penetapan Gubernur Kepala Daerah Istimewa Yogyakarta 

dalam sistem Pemilihan Kepala Daerah berdasarkan Pasal 18 ayat (4 ) UUD 1945, 

Jurnal Dinamika Hukum, Vol.11 No. 2 Mei 2011 

 Kate Mayberry,  berjudul Malaysia's royals to select new king in unique rotational system, 

diakses dari https://www.aljazeera.com/news/2019/01/malaysia-royals-select-king-

unique-rotational-system-190122032114993.html, 15 Juni 2019 

Khudzaifah Dimyati, (at, al) , MORALITY AND LAW: Critics upon HLA Hart’s Moral 

Paradigm Epistemology Basis based on Prophetic Paradigm, Jurnal Dinamika Hukum 

Unsod, Volume 17-1-2017/5/2, hal. 23-30. 

Lailatuzz Zuhriyah, Kosmologi Islam Kasultanan Ngayogyakarta Hadiningrat Teosofi: Jurnal 

Tasawuf dan Pemikiran Islam Volume 3 Nomor 1 Juni 2013. 

http://teosofi.uinsby.ac.id/index.php/teosofi/article/view/45 diakses 15 April 2018 

http://www.ijicc.net/
http://bayudardias.staff.ugm.ac.id/wp-content/uploads/2017/02/Bayu-Dardias-2016-menyiapkan-sultan-perempuan-legitimasi-langit-dan-kekuatan-regim-sultan-emengkubuwono-x.pdf
http://bayudardias.staff.ugm.ac.id/wp-content/uploads/2017/02/Bayu-Dardias-2016-menyiapkan-sultan-perempuan-legitimasi-langit-dan-kekuatan-regim-sultan-emengkubuwono-x.pdf
http://bayudardias.staff.ugm.ac.id/wp-content/uploads/2017/02/Bayu-Dardias-2016-menyiapkan-sultan-perempuan-legitimasi-langit-dan-kekuatan-regim-sultan-emengkubuwono-x.pdf
http://bayudardias.staff.ugm.ac.id/wp-content/uploads/2017/02/Bayu-Dardias-2016-menyiapkan-sultan-perempuan-legitimasi-langit-dan-kekuatan-regim-sultan-emengkubuwono-x.pdf
http://royalcentral.co.uk/blogs/how-the-english-monarchy-began-5968
http://royalcentral.co.uk/blogs/how-the-english-monarchy-began-5968
http://royalcentral.co.uk/blogs/how-the-english-monarchy-began-5968
http://royalcentral.co.uk/blogs/how-the-english-monarchy-began-5968
http://dinamikahukum.fh.unsoed.ac.id/index.php/JDH/article/view/823
http://dinamikahukum.fh.unsoed.ac.id/index.php/JDH/article/view/823
http://dinamikahukum.fh.unsoed.ac.id/index.php/JDH/article/view/823
http://dinamikahukum.fh.unsoed.ac.id/index.php/JDH/article/view/823
http://teosofi.uinsby.ac.id/index.php/teosofi/article/view/45
http://teosofi.uinsby.ac.id/index.php/teosofi/article/view/45


    International Journal of Innovation, Creativity and Change.  www.ijicc.net  

Volume 10, Issue 2, 2019 

 

288 

 

 

 

Naimah S. Talib, Brunei Darussalam: Royal Absolutism and the Modern State, Kyoto 

Review of Southeast Asia Issue 13 (March 2013): Monarchies in Southeast Asia. hlm. 

1-2.  

Nandang Sutrisno, Permanensi dan Dinamisitas  Hukum:Konsep Perubahan 

DalamBerbagaiTradisiHukum JURNALHUKUMNO.5V0L3, 1996 

Sartika Intaning Pradani dan Alam Surya Anggara,   Kedudukan Laki-Laki dalam Budaya 

Hukum Kasultanan DIY, Jurnal  Penelitian Hukum Volume 2, No. 3 Nov. 2015, hlm 

150-156 

Suchit Bunbongkarn, Democracy and Monarchy in Thailand, diakses dari  

http://www.thailandtoday.in.th/monarchy/elibrary/article/194, tanggal 21 Juni 2019. 

Sutiyah, Kehidupan Politik di Kota Surakarta dan Yogyakarta Menjelang Pemilu 1955,  

Paramita: Historical Studies Journal, 27(2), 2017, 

https://journal.unnes.ac.id/nju/index.php/paramita/article/view/11164/pdf_6_2_2017 

Syafruddin Syam, Pemikiran Politik Islam Imam Al-Mawardi Dan Relevansinya Di 

Indonesia,  Jurnal AL- HADI, Volume II No 02 Edisi Januari-Juni 2017, hal. 492-494 

https://kbbi.web.id/transendental 

https://id.wikipedia.org/wiki/Transendental. 

www. paugeran.com/2017/06/pidato-lengkap-sultan-hamengku buwono, Kongres umat Islam 

ke-6 di Yogyakarta 11-12 Februari 2015. 

Susilo Harjono. Kronik Suksesi Keraton Jawa 1755-1989. Yogyakarta: UGM  Polgov, 2013 

 

http://www.ijicc.net/
http://www.thailandtoday.in.th/monarchy/elibrary/article/194
http://www.thailandtoday.in.th/monarchy/elibrary/article/194
https://journal.unnes.ac.id/nju/index.php/paramita/article/view/11164/pdf_6_2_2017
https://journal.unnes.ac.id/nju/index.php/paramita/article/view/11164/pdf_6_2_2017
https://kbbi.web.id/transendental
https://kbbi.web.id/transendental
https://id.wikipedia.org/wiki/Transendental
https://id.wikipedia.org/wiki/Transendental

